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Who were the icchantikas?* 


Seishi KARASHIMA 


(1) Pa = BHS. icchati : “fancies; maintains, holds, claims; accepts, admits, approves of (a 
theory)” 


In the Visuddbimagga (ed. C. A. F. Rhys Davids, PTS), the verb icchati occurs several 
times with the meaning “maintains, claims, thinks of (a theory)” or “approves of, admits” 
as follows: 
310.20f. akkharacintaka pana attham avicaretuad “namamattam etan” ti icchanti, ye pi 
attham vicarenti, te sattayogendv.l. satta°) “satté”ti icchanti.’ (“However, [in the 
world] etymologists who do not consider meaning have it that it is a mere name, 
while those who do consider meaning have it that a ‘being’ [satta] is so called 
with reference to the ‘bright principle’ [satta].”)° 
338.30. arammanatikkamato catasso pi bhavant’ ima / angatikkamam etasam na icchanti 
vibbavino // (“While reckoned by surmounting of the object they are four, the 


* This article is an enlarged and revised version of Seishi Karashima, “Miscellaneous notes on 
Middle Indic Words,” in: Annual Report of The International Research Institute for Advanced Buddhology at 
Soka University for the Academic Year 2001, March 2002, pp. 148-151. Soon after the publication of the 
former article, Prof. Lambert Schmithausen referred to it in a positive way in his article (“Zum Problem 
der Gewalt im Buddhismus,” Krieg und Gewalt in den Weltreligionen: Fakten und Hintergriinde, ed. Adel 
Theodor Khoury et a/., Freiburg 2003: Herder-Verlag, p. 137, n. 45), which made me more confident in 
my theory. In this respect, I am grateful to him. I should also like to express my heartfelt gratitude to 
Kiyotaka Goshima, Yoshifumi Honjo, Shin’ichiré Miyake, Naomi Sat6, Yoshiyasu Yonezawa, Daigo Sasaki, 
Peter Skilling, Prof. Oskar von Hiniiber and Prof. Minoru Hara for their valuable suggestions in the 
process of writing this article. Thanks are due as well to Yasunori Harada and Kaie Mochizuki for 
providing me with otherwise unattainable sources on my request, and also to Peter Lait for correcting my 
English. 

' This meaning of icchati is not recorded in dictionaries including CPD. DP (s.v. icchati’ [2}) gives 
“approves, allows, prescribes” to this verb, but only as a grammatical technical term, quoting the 
Paramatthajotika I and the Saddaniti. Cf. Points of Controversy or Subjects of Discourse, Being a Translation of 
the Katha-vatthu, by Shwe Zan Aung and Mrs. Rhys Davids Oxford (PTS), p. xxxiv. MW (s.v. J is) gives 
“to acknowledge, maintain, regard, think” also as a grammatical term, while PW give “anerkennen, 
ansehen fiir” for icchati; “gebilligt, anerkannt, angenommen, fiir etwas angesehen werden, gelten” for 
isyate, referring to a wide range of texts, including literary works (vol. 1, p. 823, right). 


? = Patisambbidamagga-atthakatha I 57.20. 
> Nanamoli 1956: 302-303. 
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wise do not admit surmounting of factors that one can recognize.”)' 

375.206. angarammanavavatthapanam pi eke icchanti, atthakathasu pana anagatatta addba 
tam bhavanamukham na hoti. (“Some would also have ‘defining of factors and 
object’; but since that is not given in the commentaries it is certainly not a 
heading in the development.”y 

692.276. ye pana nanabhisamayam icchanti tesam uttaram Abhidbamme Kathavatthusmim 
vuttam eva (“But about those who would have it that [the different truths] are 
penetrated to separately, more is said in the Abhidhamma in the Kathavatthu.”)’ 

A similar usage of this verb is also observed in the Kathavatthuppakarana-atthakatha’ as 
follows: 

37.26. Sammitiya Vajiputtaka Sabbatthivadino ekacce ca Mahasanghika arabato pi(v.t.-) 
paribanim icchanti (“The Sammitiyas, the Vajjiputtiyas, the Sabbatthivadins, and 
some of the Mahasanghikas maintain that an arahan can fall away.”)° 

41.5f. tattha ye paranimmitavasavattideve upaddya tad upari devesu maggabhavanam pi na 
icchanti seyyathapi Sammitiya (“But some, for instance the Sammitiyas, do not 
believe in any Way-culture among the higher devas.”)’ 

85.15f. rattha ye sabbasmimpi anagate hanam icchanti, seyyathapi Andhaka (“But some, for 
instance the Andhakas, consider that insight into any part of the future is 
possible.”)'° 

etc. ete. 

The word icchati, with the same meaning, namely “maintains, claims, thinks of (a theory),” 
as in the above-cited Pali texts, is also found four times in Nagirjuna’s Madhyamakakarika: 

Il 10d. gantur gamanam icchatah // (“Because he maintains [there is] the movement of a 
mover.”)'! 

VI 8cd. sababhavaprasiddhyartham prthaktvam bhitya icchasi// (“You maintain the diversity 
[of two entities] for the purpose of establishing co-existence.”)” 

VI 9cd. katamasmin prthagbhave sahabhavam saticchasi // (“In which [of the two entities] 
do you maintain co-existence, when the diversity [of two entities] does exist?”)"’ 
XI 1. svayam krtam parakrtam dvabbyam krtam abetukam / 


* op. cit. p. 333. 
* op. cit. p. 371. 


* op. cit. p. 719. 

’ Ed. N. A. Jayawicrama, London 1979: PTS. 

®* Cf. The Debates Commentary, wans. by B. C. Law, Oxford 71989 (PTS), p. 43, where icchanti 
translated as “incline to the belief”. 

* op. cit. p. 48. 

'° op. cit. p. 106. 

" Cf. Saigusa 1984, I, p. 131. ROEM (25K) KRSMARSS (AHS) . EERUTHS 
25 CHS; Kalupahana 1986: 123, “For him who entertains the view: ‘A mover moves,’ and who looks 
for the movement of a mover, it follows that ther is a mover without movement.”; Inada 1970: 46, “If it is 
asserted that a passing entity comes to pass then a fallacy would result in that the entity could be separated 
from the coming to pass. (And yet) a passing entity requires the (condition of ) passing away.” 


68 


PDF Version: ARIRIAB X (2007) 


dubkbam ity eka icchanti tac ca karyam na yujyate // (“Some assert that suffering 
arises by virtue of being self-caused, other-caused, both self and other-caused or 
non-causal. Such [an assertion which treats suffering as] an effect is not 
justifiable.”)'* 
Likewise, the word J is, meaning “fancies, maintains, claims, thinks of (a theory),” or 
“approves of, admits” (usually used with negatives, such as “does not approve of; does 
not accept”), is used frequently” in the Abbidbarmakosabbasya.'® For instance, 

p. 72, 1. 8. caturthadbyanabbiimikam api nirodbasamapattim nikayantariya icchanti “Those, 
who belong to other schools, maintain that [there is] attainment of cessation 
(nirodbasamépatti], which belongs to the fourth stage of meditation”)”” 

p. 72, 1. 17 = 2nd edition, p. 72, |. 20. atitasyépy astituat isyate Vaibbasikaib 
samanantarapratyayatvam (“The Vaibbasikas maintain that [there is] an immediately 
preceding situation [of the mind] due to the existence of the past [mind].”) 

p. 85, 1. 13 = 2nd edition, p. 85, |. 15. ye tu riipam ritpasya nécchanti sabhagahetum tesam 
esa granthah iccha-vighataya sampravarttate “atitani mababbutany andgatanam 
mahabbitanam betur adbipatir” iti (“However, the following text contradicts the 
assertion of those who do not accept [the idea] that ripa is répa’s corresponding 
cause: ‘The great-elements in the past are a cause and a dominant factor of the 


great-elements in the future.’”)'* 


p. 189, |. 4. atra tu kecit tirthamkara icchanti : “paramanavo nitydste tadanim Sisyanta” iti 
(“Concerning this, some heretics maintain that atoms are permanent and remain 
at the time [of the destruction of the world]”)'” 

p. 212, |. 23. tad etat kasyacid apy ahoratrad tirdhvam adesanan nécchanti Vaibhasikab 


" Cf. Saigusa 1984,1,p.211.c 042%. (HHO) MAEMUSHSAHK, MMeStK. (iti 
BO) MATHS CLEEERL TWSZOCHS; Kalupahana, p. 157: “You, again, look for discreteness 
for the purpose of establishing co-existence.”; Inada, p. 62: “On the other hand, while projecting the 
establishment of concomitance, once again, you are desirous of diversity.” 

* Saigusa 1984, I, p. 213. (MHD) BVICRMRCHSEVNSCEMAET SER. Meld, 
EDEBSKSWTHAZERTSOCHSA*, Kalupahana, pp. 157-158: “In the presence of what 
kind of discreteness would you expect co-existence”; Inada, p. 62: “In what kind of diversity (of entities) 
are you desirous of establishing concomitance?” 

'* Inada, p. 88 (The words in square brackets are added by the present author.). Cf. Kalupahana, p. 
211: “Some assume that suffering is self-caused, .....” 

'S Cf. Abhidh-k(Index), Part 1, p. 92, s.v. IS. 

" Abbidbarmakosabbasyam of Vasubandbu, ed. P. Pradhan, Pama 1967, revised 2nd edition, Patna 
1975, 

'’ Cf. Abhidh-k(VP) I, p. 210: “D’aprés une autre école, le recueillement d’arrét appartient aussi au 
quatriéme dhyana et n'est pas sujet a la chute.” 

'§ Cf, Abhidh-k(VP) I, p. 256: “Le Darstantika nie que la matiére (rapa) soit cause semblable de la 
matiére; mais c’est contredire le Mahasastra (Jfianaprasthana, 13, 14) : «Les grands éléments passés sont 
betu et adbipati des grands éléments futurs.».” 

CF. Abhidh-k(VP) I, p. 210: “Certains docteurs hétérodoxes - Kannabhuj, etc. - disent que les 


atomes sont éternels ; que, par conséquent, ils restent quand l'univers est dissous.” 
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(“The Vaibbasikas do not approve of this [i.e. sayrvar6tpada ‘production of the 
discipline’] because [this] is not prescribed [by the Buddha] concerning anyone 
beyond a day and night.”” 

p. 216, |. 8. vinépi bi samvarenbpasakab prajiaptito na tu bhiksusramanerav iti te tv etan 
nécchanti Kasmirab (“Even without discipline, an updsaka is designated [as an 
updsaka|. It is not so in the case of a monk or a novice. The Kashmirian 
[Vaibbasikas] do not accept this.”)”' 

p. 223, |. 6f. dhanarnavat tu Kasmirair épannasyésyate dvayam //39// Kasmiras tu kbalu 
Vaibbasikab evam icchanti: “na maulim adbyapattim apannasyasti bhiksusamvara- 
tyagap. kim karanam? na by ekadesaksobhat krtsnasamrvaratyago yukta” iti ... 
(“However, the Kashmiris maintain that an offender possesses two things such as 
wealth and debt. [39] The Kashmirian Vaibhasikas, however, maintain as follows: 
‘(Even] if a [monk] commits grave offences, he does not lose the discipline of a 
monk. Why? It is not reasonable then that a slight misdeed leads to the lost of 
his entire discipline.’ ”)” 

p. 229, |. 24. apare punah pancavidham karmécchanti ..... p. 230, |. 4. tad evam nécchanti 
Vaibbasikah (“However, other [people] maintain there are five sorts of Karma. ... 
The Vaibbasikas do not accept this.”)” 

p. 248, |. 10. ye tarbi Darstantika abhidhyadin eva manaskarmécchanti tesam te katham 
karmapathab (“In this respect, how can these [i.e. covetousness erc.] be paths of 
action for the Darstantikas, who maintain that covetousness etc. are acts of the 
mind?”y* 

p. 284, |. 8 = 2nd edition, p. 284, |. 9. tad etan nécchanti Vaibhasikab (“The Vaibbasikas 
do not accept this.”) 

p. 407, |. 1. evam (+ eva) tu nécchanti Vaibhasikah (‘“THowever, the Vaibbasikas do not 
accept thus.”) 

p. 440, 1. 14. yathécchanti nikayantariyah dharmantaram eva caitasikam pritib. saumanasyam 


tu trisv api dhyanesu sukham iti (“...as those, who belong to other schools, maintain 


© Cf. Abhidh-k(VP) III, p. 63: “Comme Bhagavat ne parle pas de jetine durant plus longtemps, les 
Vaibhisikas n’admettent pris cette maniére de voir.” 

2! Cf. Abhidh-k(VP) III, p. 75-76: “Or le Maitre parle d’Upasakas ne possédant pas la discipline 
dans son entiéreté; il ne parle pas de Bhiksus ou de Sramaneras de discipline incompléte. Le Vaibhasika du 
Kaésmir n’admet pas cette opinion.” 

?? Cf. Abhidh-k(VP) III, p. 95: “39 c-d. Le Kaémirien croit que le pécheur posséde moralité et 
immoralité, comme un homme peut avoir des richesses et des dettes. 

i. Les Vaibhasikas du Kaémir disent: Le moine coupable (panna) d’un péché grave (maulr apatti), 
c’est-i-dire d’un pataniya, ne perd pas la discipline de Bhiksu. Que, en détruisant une partie de la discipline 
(ekadefaksobba), on perde la discipline toute entiére, cela n’est pas admissible.” 

® Cf. Abhidh-k(VP) I, pp. 115-116: “50 c-d. D’aprés une opinion, l’acte est de cing espéces. ..... 
Les Vaibhasikas n’acceptent pas cette maniére de voir.” 

* Cf. Abhidh-k(VP) II, p. 169: “Comment donc expliquent-ils que le Stra donne 4 la convoitise, 
etc., le nom de chemin-de-l’acte 2” 
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that priti [“joy”] is a mental dharma different [from saumanasya “pleasure”) and 
that saumanasya (“pleasure”) is delight in the three meditations.”)” 

p. 461, |. 11 = 2nd edition, p. 461, 1. 14. yat tarhi Vatsiputriyah pudgalam santam icchanti 
vichryam tavad etat (“In this regard, the Vatsiputriyas maintain that pudgala exists. 
Let’s examine this now!””° 

Also, the word icchati, meaning “(does not) approve of; (does not) accept,” appears in the 
Bodhisattvabhumi. 

Bbh. 47.8f. yah kascic chramano va brabmano va tac ca nécchati yena sinyam, tad api 
nécchati yat Sinyam (“There is a certain ascetic or a Brahmana who does not 
accept that because of which something is empty, nor does he accept that which 
is empty.”) 

In the Hastikaksyasiitra, quoted in the first Bhavanakrama of KamalaSila, we find a verse 
in which the word icchati is used to mean “fancies, assumes” or “maintains”: 

na kascil labhyate bhavo yasyétpadasya sambbavab / 

asambhavesu dbarmesu balah sambhavam icchati /1”’ 

(‘No substance, whose generation exists, can be apprehended. Ignorant people 

fancy the existence within non-existent dharmas.””) . 
From these examples, it can be seen clearly that the word ¥ #s, both in Pali and Buddhist 
Sanskrit, is used to mean “maintains, claims; fancies, assumes” or “approves of, admits” 
(usually with negatives), especially in the context where theories or doctrines of a certain 
school are concerned. 

In the Chinese translations of the Abhidbarmakosabhasya, the word J is with such 
meanings was correctly rendered as #f (“admits”), #¢ (“maintains”), (“says”), #4 (“holds, 
clings, maintains”), {2 (“believes”), {#32(“accepts and believes”) and so on, while the 
Tibetan translators uniformly rendered it as ‘dod pa — apparently they translated ss, 


25 Cf, Abhidh-k(VP) V, p. 159: “Nous suivons une autre école. D’aprés cette école, il existe un 
dbarma distinct du saumanasya, un caitasika (ou « mental ») nommeé priti. Le sukba des trois dhydnas est 
saumanasya ; donc la priti, qui est distinguée du sukba, est distincte du saumanasya.” 

26 Cf, Abhidh-k(VP) V, p. 232: “Le Vatsiputriya, il est vrai, admet un Pudgala qui n’est ni identique 
aux éléments (skandba), ni autre que les éléments. — Nous devons examiner (si ce Pudgala existe comme 
entité [dravyatas| ou comme désignation [prajiaptitas|, d’une existence nominale.).” 

7 Giuseppe Tucci, Minor Buddbist Texts, Part Two, Roma 1958 : Istituto Italiano per il Medio ed 
Estremo Oriente (Serie Orientale Roma 9, 2), p. 200, Il. 5-6 (I should like to thank Mr. Yoshiyasu Yonezawa 
who pointed this occurrence out to me). Cf. Taishd 17, No. 814, 785b8f. RHE: “MARIS GEA 
8 RAMAKR NARMA”; cf. also Taishd 17, No. 813, 779b21f. 


?8 Cf. Parmandra Sharma, Bhavanakrama of Kamalasila, New Delhi 1997, p. 24, ll. 27-30: “Nothing 
exists whose generation or birth is possible. Ignorant people look for the possible from the impossible 
dharmas.”; Luis O. Gomez, “Primer tratado de cultivo graduado,” in: Didlogos, Revista del Departamento de 
Filosofia, Universidad de Puerto Rico, XII 29-30, 1977, p. 192, Il.11-13: “No se descubre existente alguno 
que tenga nacimiento en su origen. [Solo] el necio busca nacimiento entre principios sin nacimiento.”; 
Jose van den Broeck, La Progression dans la Méditation, Bruxelles, 1977, p. 16, ll. 11-13: “On ne trouve 
guére d’entité dont la production existe; 4 des choses inexistantes, le sot attribue une existence.” I am 
grateful to Prof. Kaie Mochizuki for providing me with the above-cited translations. 


” Cf. Abhidh-k (Index), Part 1, p. 90, s.v. iechant-, p. 92, s.v. IS. 
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which generally means “desires, wants,” automatically as ‘dod pa (“desires, wants”), 
regardless of the context in which it appeared. In some Tibetan reference books, instances 
of ‘dod pa meaning “maintains, asserts, admits” in similar but slightly different contexts 
are recorded.” However, presumably, the Tibetan word had not originally had such a 
meaning,’' but later, as it was frequently used as a translation for the Sanskrit word J is 
with this meaning, the Tibetan one came finally to be used also in the meaning “maintains, 
asserts, admits,”’’ though still in a limited context. 


(2) icchantika : “one who claims; an opinionated one” 

Several studies have been made and arguments formulated concerning the etymology 
as well as the definition of icchantika (—fM#2 MC. et tshjan: diei).’? The term icchantika 
has been defined in the following ways: 

“A being who, according to some Mahayana texts, is lacking in Buddha-nature 
or the potential for enlightenment (bodhi).”** 

“One who has no goodness in his nature and, therefore, no possibility of becoming 
a buddha.”** 

“This (i.e. icchantika) is generally understood to have been derived from iccha 


‘desire.’ .... the Icchantika are those devoted followers of hedonism either in its 


bad or good sense. ....”* 


“The notion of the icchantika (loosely rendered into English as "hedonist” or 
"dissipated") is the closest Buddhism comes to a notion of damnation or perdition. 


Cf. Paul G. Hackett, 4 Tibetan Verb Lexicon : Verbs, Classes, and Syntactic Frames, Ithaca, N.Y. 
2003: Snow Lion Publications, p. 109; Zuihd Yamaguchi (LL) 0 4aQA), Tibettogo Bungo Bunpé Fy b HIT 
aa CHE (A Grammar of Literary Tibetan), Tokyo: Shunjosha 1998, p. 293. Cf. also Heinrich August 
Jaschke, A Tibetan-English Dictionary, London, 1881; Reprint London 71972: Routledge & Kegan Paul, 
Bod rgya tshig mdzod chen mo, KEE KR BL (A Comprebenstve Tibetan-Chinese Dictionary), ed. Zhang Yisun 4 
ta#® Beijing 1985, °1993, Minzu Chubanshe Fe#HHAR4: (Nationalities Publishing House), The Rangyung 
Yeshe Tibetan-English Dictionary of Buddbist Culture, CD ROM Version 3, 2003, Rangjung Yeshe Institute, 
s.vv. ‘dod pa, ‘dod don (“assertion”), ‘dod tsbul (“do.”), ‘dod lugs “opinion, viewpoint, position, attitude”) etc. 

*' To support this assumption, it may be pointed out that many of the Tibetan dictionaries, which 
I consulted, except for those cited in the preceding note, do not contain the meaning “maintains, admits.” 
They are: Dictionnaire Tibétain-Latin-Frangais, par les Missionaires Catholiques du Thibet, Hong Kong 
1899: Imprimerie de la Société des Missions Etrangéres; Tibetan-English Dictionary: With Supplement, 
Stuart H. Buck, Washington 1969: Catholic University of America Press; Delhi 71997: Sri Satguru 
Publications (Bibliotheca Indo-Buddhica Series, No. 179); A Tibetan-English Dictionary with Sanskrit 
Synonyms, by Sarat Chandra Das, revised and edited under the orders of the Government of Bengal by 
Graham Sandberg and A. William Heyde, Reprint: Delhi 1970: Motilal Banarsidass; George Roerich, 
Tibetsko-Russko-Angliiskii Slovar s Sanskritskimi Paralleliami, Moskva 1983-1993: Nauka; The New Tibetan- 
English Dictionary of Modern Tibetan, ed. Melvyn C. Goldstein et al., Berkeley 2001: University of California 
Press. 

” In the Tibetan translation of the Abbidbarmakosabbasya, the word mata (“thought right, approved”), 
a synonym of the word ¥ és in question, is rendered also as ‘dod (pa) (cf. Abhidh-k [Index], Part 3, p. 133, 
s.v. ‘dod; p.135, s.v. “dod pa), which may indicate that this word had acquired the meaning “maintains, 
asserts, admits” by then and was, therefore, used as a translation not only for ¥ is but also for mata in that 
particular text. 
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Icchantika refers to a class, or "lineage" (Sanskrit, gorra), of beings who are 
beyond all redemption and lose forever the capacity to achieve nirvana (Sanskrit, 
aparinirvanagotraka). ....””" 
« .. The term icchan originally refers to someone who is in a continual state of 
craving. In India the term refers to an Epicurean or a secularist. In Buddhism it 
refers to someone who lacks the basic causes and conditions for becoming a 
Buddha. ....”” 
The definitions of icchantika, given in the last three works — especially the third one 
which is apparently greatly influenced by those written by Japanese scholars” —, are 
problematic. First, this word occurs only in the relatively late Mahayana Buddhist texts 
of the tathagatagarbha tradition, namely the Mahayana Mabaparintrvanasutra — which is 
probably the first text to contain this word —, Lankavatarasitra, Ratnagotravibbaga etc., 
and in the Mabavyutpatti — the first Sanskrit-Tibetan lexicon composed in the ninth 


3 Cf BHSD, s.v. icchantika, Indo-Iranian Journal 17(1975), p. 275. Also, it is to be noted that Unrai 
Wogihara, who was once an authority of Buddhist Sanskrit, assumed icchantika to be a Middle Indic form 
of *itthamtvika or *aitthamtvika (“being worldly”) — both of which are derivatives of Skt. itthamtva 
(“existence here”) — based on the contexts of icchantika in the Mahayana Mabaparinirvapasutra (Unrai 
Wogihara, Bonkan Taiyaku Bukkyo Fiten : Hon’yaku Myogi Taisht RENRARABH : HREBAR [The 
Sanskrit-Chinese Dictionary of Buddbist Technical Terms, based on the Mabavyutpatti), Tokyo 1927; Reprint: 
Tokyo 1959: Sankibé Busshorin, Notes, p. 23; cf. Daisetz Teitaro Suzuki, Studies in the Lankavatara 
Sutra, London 1930: Routledge, p. 219, n. 1; BHSD, s.v. icchantika). Cf. Ruegg 1973: 12, n. 1; Shimoda 
1993: 92; Ogawa 2004: 108f. When I read an earlier version of this paper at the 13" World Sanskrit 
Conference, held in Edinburgh, Scotland, July 2006, Prof. von Hinitiber suggested to me the following 
derivation: ich + antika (“ending in; belonging to, related to, connected with” [BHSD, s.v.]) > * icchantika 
> icchantika. Prof. Minoru Hara suggested also on the same occasion that the form icchantika could have 
been derived from *iccanta (< *ityanta < iti+ anta), meaning “one, who adheres to what was told, namely a 
tradition.” As Prof. Hara admitted, the development -cc- > -cch- is awkward. 

* Damien Keown, A Dictionary of Buddhism, Oxford 2003: Oxford University Press, p. 117. 

** Inagaki Hisao, A Dictionary of Japanese Buddbist Terms: based on references in fapanese literature H 
3K EPA MEL, 4ch ed., Kyoto 1992: Nagata Bunshodé, p. 126, s.v. Issendai. 

© Daisetz Teitaro Suzuki, Studies in the Lankavatara Sutra, London 1930: Routledge, p. 219, n. 1. 

” Robert E. Buswell et al., eds., Encyclopedia of Buddbism, New York 2004-: Macmillan Reference, 
vol. 1, p. 351, s.v. icchantika. 

© A Charles Muller, Dictionary of East Asian Buddbist Terms (online), s.v. fal #é (yil chan3 ti2). 

> Most of the Buddhist dictionaries written by Japanese scholars define the term to mean “one 
who craves”, eg. So FREBOICS, GORTSA) ENSRRICMEN, RHOKBEIERT 
ZAULESTM, (MOMMCS, AR: KH RHA, LOMMICLEMDT, ERE 
BL CRIADRERS ODED. ree | (lwanami Bukkyojiten BALEARES, ed. Nakamura, Hajime 
théT FT et al., Revised Edition: Tokyo 2002: Iwanami Shoten wk) p. 49; fo BEDRMS. CK 
RUDDHSA) CHAM, MBH. FARE. MRBECRUEUCHIAT SHESKEVOEDENS, 
reeaee J (Ségé Bukkyé Daijiten BA REAR, Kyoto 1987: Hozdkan, vol. 1, p. 59); Po i (hab iH 
PICkSL, MRUDOBSA (S. ichen) OUT. TY FORRERFCHHERSt ATEN 
DY METAR OE LURES, SEOERDOS DANG, RIAOKRA-RER<SBEWDS, 
HBMRAREWDEARUTISA, ERMMORBRERBEL. RONSBADBVA, vo J 
(Hajime Nakamura ‘PH{53t, Kasetsu Bukkyogo Daijiten KAR GREER K HH, Tokyo 2001: Tokyo Shoseki 3% 
WB, vol. 1, p. 74). 
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century —— and is never found in any non-Buddhist literature. Also, apart from the 
aforementioned lexicon Mahavyutpatti,” in all instances, this word means Icchantika, 
monks antagonistic towards followers of the tathégatagarbha theory, and hence, there is 
no instance where an icchantika is referred to as being a “hedonist” or a “secularist” in 
India. 

Having examined exhaustively the occurrences of this word in Buddhist texts in 
Sanskrit, Tibetan and Chinese as well as previous research undertaken by others, Dr. 
Rydk6 Mochizuki concluded that an icchantika is “one who desires to profit and nourish 
himself”! and that “icchantikas refer to people who were in some way closely related to 
the Mahayana Mahaparinirvanasiitra group; but due to their desire for profit and 
nourishment, the icchantika presented a threat to that group and were considered pseudo- 
Mahayanist.”” Mochizuki’s definition of this word as “one who desires to profit and 
nourish himself” is accepted and adhered to by other Japanese scholars.” 

However, among the sentences, containing this word, exhaustively compiled in 
Mochizuki’s book,* there are no instances of an icchantika being described as desiring 
gain (#l]4%). According to the Tibetan translation of the Mahayana Mahaparinirvanasitra, 
the object of the verb ‘dod pa (“desires; maintains, claims”) of a ‘dod chen pa (lit. “one who 
has strong desire” = icchantika) is Arhatship. That is to say, an icchantika (Tib. “dod chen 
pa) claims (or “fancies”; Tib. ‘dod pa = icchati) that he is an Arhat. Passages in this 
scripture concerning an icchantika read as follows: 

*An icchantika (‘dod chen pa) — who is blind, solitary and claims to be an Arhat 
(dgra bcom pa yin par ’dod pa) — desires to go on the great, endless way. (He) 
claims to be a compassionate Arhat (byams pa dang Idan pai dgra bcom pa yin par 
'dod), and desires ("dod de) to refute the Vaipulya. Claiming to be an Arhat (dgra 
bcom pa yin par ’dod cing), and having refuted the Sravakayana, he gives (them) 
predictions to Buddhahood, saying: *“I am a Bodhisattva. I am a preacher of 
the Vaipulya. In all sentient beings, there are qualities of the tathagatagarbha, 
there exists (the state of being) a Buddha.” He says: “You and I should crush 
various klesas like a water vase. We should pracise for enlightenment without 
doubting. The Sutra’s instruction is such.” For example, a king’s messenger, 
who is pure, loyal, eloquent and very majestic, states the message to the (enemy) 
king completely at the risk of his own life in the midst of the enemy. Likewise, 
a wise one, who cherishes the Vaipulya should give predictions to Buddhahood, 
at the risk of his own life in the midst of the ignorant, since all sentient beings 


® Mvy, p. 164, No. 2210. iechantikab, Tib. ‘dod chen; p. 165, No. 2223. icchantikab, Tib. ‘dod chen 


*' Mochizuki 1988: 12 (in the English part), 111 (in the Japanese part). 

* Mochizuki 1988: 16 (in the English part). 

* Takasaki 1989: 256, n. 49; Shimoda 1997: 356-378, 27-29 (in the English summary); Hakamaya 
2001: pp. 20-34. 

* Mochizuki 1988: 377ff. 
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* -dod chen pa long ba gcig bu dgra bcom pa yin par dod pa ni lam mi zad pa chen por ‘gro ‘dod do // byams 
pa dang Idan pa’i dgra becom pa yin par ‘dod la shin du (u.J. tu) rgyas pa sun dbyung bar ‘dod de / dgra bcom pa yin 
par ‘dod cing nyan thos kyi theg pa sun phyung nas nga ni byang chub sems dpa’ ste / shin du (u.J. tu) rgyas pa ston 
pa yin no /sems can thams cad la de bzbin gshegs pa’i snying po’i yon tan rnams yod do / sangs rgyas yod do zbes zer 
zhing sangs rgyas su lung ston par byed de / nga dang kbyed kyis nyon mongs pa’i rnam pa chu’i bum pa bzbin du 
gzbom par bya’o (v.I. bya’t) / the tsom med par byang chub bsgom par bya ste (v.J. ’0) / mdo sde’i man ngag ni de Ita 
bu yin no zbes zer ro / dper na rgyal po’i pho nya gtsang zhing smying nye la smra mkbas shing gzi byin che ba / 
dgra’i nang du rang gi srog dang bsngos te rgyal po la tshig rdzogs par sera ba de bzbin du shes rab can shin du 
(vk. tu) rgyas pa gces par ‘dzin pa ni byis pa rnams kyi nang du rang gi srog dang bsngos nas sems can thams cad la 
de bzbin gshegs pa’i snying po yod pas sangs rgyas su lung ston (v.J. bston) par byed do // dgon pa pa / mdo sde 
spong ba / byis pa blun po dgra bcom pa yin par 'dod pa gang yin pa de la dgra beom pa dang ‘dra bar bita (v.I. Ita) 
zbing sems can chen po dang ’dra bar ita ste / ’dod chen pa dge slong sdig can de dgon pa na gnas shing bdag nyid 
dgra beom pa dang ‘dra bar rtsi bar byed de / dgon pa na gnas pa’i dge slong rnams gzban gyis bos pa mi bzod la 
rkyen bzbi las shing du (v.J. tu) rgyas pa ni bDud kyis smras pa yin no // beom Idan ‘das ni mi rtag go / chos dang 
dge ‘dun yang med par gyur ro // dam pa’i chos med par ‘gyur ba’i Itas de Ita bu dag kyang (v.J. -) snang ngo zhes 
bya ba ‘di theg pa chen po las legs par bsbad do zbes zer te / (The Tibetan Tripitaka, Peking Edition, vol. 31, No. 
788, p. 199, 133b8-134a7). For the above-cited sentences, cf. Mochizuki 1988: 425-429; Shimoda 1997: 
372. They incorrectly rendered dgra beom pa yin par "dod pa as “He wishes to be an Arhat” (PIREBE SC 
& BAD), “He thinks that he may be an Arhat” (PIER CH 45 & BT), respectively. Such interpretations 
of this sentence are grammatically not possible. Cf. also the Chinese translations of the Mabayana 
Mabéparinirvana Sara AUP BR—MRMTER ; U-MRABRMTRD. “AM RM” 
#, RHRERBAS. ‘U-MEMRW A, SR, RRS, BREA, “RACSRASR. 
PALE ? — OA AO ERK, ” PR RRAR “ME. ” TT “PORRRSR. MIME. RR 
Se AERA - RR, TOR. RRM, DHE. BML, F 
foe, PRES, RK, BBR. RETAPAME, MRK: '-OREBAME.? R 
SEES, RAPIER. ” BAUM th. SMS RRRE, RUPE 
A, THBAS. RENAME, MEAL. REL TRRSRMRSR, MERE, URE 
, APRS, KTR, HERR “ORR, SHS PERK. SMTA, BIR 
AMI, HOM, TRAE. ° MARIE RH.” PRR AA Miz. 
(T. 12, No. 376, 892c9-28) —MiR#AB RE, BRT RPSOS. MMR AT ERR. LY 
RARRAS, FREE. BRL. -MRRNEAS, HME. BAMA: “RIF 
fai MH. RAR, Mi, RHR. EKRIMAER. -ORERABE OTEAL, RES PH 
AtHA: S+oth: \+H. RAF RR. MS RRA RRR - ARAKI. CA RAK, 
Ht RAM RAB R= Biz.” BASE, HDR He : “AGRE”. BAIS, REIN. 
MEMAERBA, MERAFHLR, RPL. BME BR, ORAR, Bee, Bey 
MRAREMRAR. SHH, RAAPHaM, RYERARA SMR : “—- DRE RA 
tt”, BAT! A—Miz, (FRR, ERR, FBT SARER. BLAARLC, SH : “RE 
GR", “EKG: RMR”. E-MEBKEREM MAR, BMA, Reel, DAR, fF 
Mes : “MARSAKREAREARR DPA. ” a: “MRR. BRET, BRI”. AIF 
Bas “RPI SR”. FRERBS CH. BAS, FRNSH, RIFLES, KARAL, BS 
2. MEABR— Miz. EKEMARASRPRARYERS, MRR CB, KE. ARE 
SIP RK. | (T. 12, No. 374, 419a4-b1). As Mochizuki (1988: 98) pointed out, the latter part of the 
above-quoted sentences resembles verses 5-11 in the Utséba-parivarta of the Lotus Sutra. J have demonstrated 
elsewhere that those verses show the antagonism of wilderness monks toward the village ones, who 
composed and held the Lotus Sutra (Karashima 2001). I have translated those verses in the Lotus Sutra as 
follows (ibid. 162-163): 

Ignorant practitioners of austerities, who dwell in the wilderness and wear patched garments, will 
say of us as follows : (v. 5) 

“They, greedily attached to tastes (rasa), preach (desayi) the Dharma to house-holders.”(v. 6ab) 

They (i.e. the wilderness monks) will be honoured as if they were those who possess the sixfold 
supernatural knowledge (sadabbijfia). (v. 6cd) 
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have tathagatagarbha. 

(When) a wilderness dweller Granyaka), rejecting the Sutra, being childish 
and ignorant, claims to be an Arhat (dgra bcom pa yin par ‘dod pa), he looks like 
an Arhat also looks like a Mahasattva. (He is) an icchantika (‘dod chen pa), being 
an evil monk, lives in the wilderness and makes (others) consider him as an 
Arhat. When (other) aranyaka monks are invited (bos pa) by others, he cannot 
tolerate it and says: “For the (following) four reasons, the Vaipulya (scripture) 
was spoken by Mara: ‘(1) The Blessed One is impermanent. (2~3) The Dharma 
and the Sarigha will also become extinct. (4) Such signs of the extinction of the 
Good Dharma are also evident.’ — this is explained clearly in the (true) Mahayana 
(scriptures).” 

Also, the essential quality of the icchantika is said to be their rejection of scriptures: 
One, who is called an “icchantika,” is a sentient being without virtues who is 
controlled by arrogance. To the icchantika (virtues?) do not occur. What is the 
essential quality (gilamga)”’ of the icchantika? The rejection of scriptures 
(sitrapratiksepa)!* 
According to the Mahayana Mahaparinirvanasitra, an icchantika (Tib. ‘dod chen pa), 
therefore, is a monk who, claiming (or fancies; icchantz Tib. ’dod pa) himself to be an 
Arhat, rejects the teaching of the Vaipulya — namely the Mahayana Mahéparinirvanasitra 
itself — as told by Mara. Judging from the above-cited descriptions: “he ... also looks 
like a Mahasattva,” “The Blessed One is impermanent. The Dharma and the Sangha 
will also become extinct. Such signs of the extinction of the Good Dharma are also 


They are (in reality) cruel-minded, wicked, occupied with thoughts of houses” (v. 7ab) 

Having entered (their) retreat in the wilderness, our slanderers, (v. 7cd) //who are (themselves) bent 
on gain and honour //, will say of us as follows (eva[7]): (v. 8ab) 

“For sure these monks are heretics! They preach (desayub) their own verses (kavyani)! (v. 8cd) 

Prompted by (greed for) gain and honour, they compose sutras by themselves and preach in the 
midst of the assembly (par3a).” (v. Qabc) 

Our revilers (v. 9d) will speak evil of us (v. 11a) to kings, princes, king’s ministers, Brahmans, 
householders, as well as to other monks (v. 10) (saying:) “They are propagating a heresy!” (v. 1 1b) 

We shall endure all these out of reverence for great seers (i.e. buddbas). (v. 1 1cd) 


* Ir is difficult to say who is uttering the following sentences and doing the following deeds. 
There must have been some confusion in the course of the transmission. Mochizuki takes the utterances 
and deeds as being made by an icchantika (1988: 426). In the Niehuan jing (Taisho, No. 376), an Arhat or a 
Mahiasattva, who looks like an icchantika ((L1—fM ERIE, (0)—IM) HERE FRE) utters and behaves in this 
way, while in the Daban Niepan jing, it is an evil one (#4 A). In contrast to these interpretations, Shimoda 
ascribes the words and actions to a Bodhisattva Shimoda 1997; 372-373). 

* Cf. BHSD, s.v. aga, “attribute, quality, characteristic.” 

* ‘dod chen pa zbes grags pa ni dge ba med pa’i sems can nga rgyal gyi dbang du gyur pa yin te / 'dod chen 
pa de la mi "ong ngo // gzbi’i yan lag ci zhe na / mdo sde spong ba’o //(The Tibetan Tripitaka, Peking Edition, 
vol. 31, No. 788, p. 199, 133a6-7). Cf. Mochizuki 1988: 419-421. There is a Sanskrit fragment which is 
parallel to this part: + + + Jam: satva icchantika iti.i+++++++++ 4+ + kim milamgam sitrapratiksepab 
(Kazunobu Matsuda, Sanskrit Fragments of the Mabayana Mabdparinirvanasitra : A Study of the Central 
Asian Documents in the Stein/Hoernle Collection of the India Office Library, London, Tokyo 1988: Toyo Bunko 
(Studia Tibetica, No.14], p. 45). 
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evident.’ — this is explained clearly in the (true) Mahayana (scriptures),”*” we may assume 
that icchantikas were monks who, following the traditional Mahayana teachings, did not 
approve (icchanti) of the then emerging theory of the eternity of the Tathagata — which 
is the main theme of the Mahayana Mahaparinirvanasitra.*' 

The word icchantika is either formed from the present active participle icchant- 
with the suffix -ka, as Edgerton suggested,” or derived from iccha + anta. As we have 
seen above, the word icchant- (‘dod pa) has the meanings “fancying; claiming, maintaining; 
admitting, approving of” in addition to its usual definition “desiring.”* Accordingly, the 
noun iccha has the meaning “assertion, claim”” in addition to “desire.” What is meant 
by icchantika is, then, probably “one who claims.” When a monk — who claimed (icchati) 
to be an “Arhat” also was revered as an “Arhat” or a “Mahisattva” by his followers” and 
thus, was an authority and spiritual leader of the Buddhist community — did not recognise 
(nécchanti) new ideas such as the eternity of the Tathagata and the tathagatagarbha theory 
as the Buddha’s teachings, then the newly-risen, would-be “Vaipulya teachings” (probably 
the older stratum of the Mahayana Mabéparinirvanasitra®’) may have been branded as 


” Cf. the Chinese translations of the Mabayana Mabdparinirvana Sutra. SPIRE BREE, IRL 
BER, Maes. BERN AM RR, At (1.12, No. 376, 892c20f.); A— MME PERE R, 
RGR, PBASARBH, MAAARC, Fi: “RR. EAR” (T.12, No. 374, 
419al9f,). 

© Cf. also the Chinese translations of the Mahayana Mabaparinirvana Satra. BiH ERE, 
Ta AE”. BA RLS SIE HEAR ZB (T.12, No. 376, 892c26); IRE : “RIERA. RRC, 
ARI AB "(T.12, No. 374, 419a24f,). 

*' According to the Chusanzangji ji (1.55, No.2145), the original manuscripts of the Mahayana 
Mabaparinirvanasitra had been preserved with a lay family. It says that Faxian (fKBA; 337-418 C.E.) 
obtained the Sanskrit manuscript from an upésaka, called Qieluoxian ({1#84¢ Kalasena?) in Pataliputra 
(60b3f.), from which he made the first Chinese translation of the text, while Zhimeng (@ 4h) is said to 
have acquired another Indian manuscript from one of Qieluoxian’s descendants, named Luoyue (#€@§4)), 
from which Dharmaksema (9¢#§@R; 385-433 C.E.) made the second Chinese translation of the text 
(113c4f. = 60b14f.). Therefore, these reports may indicate that the Mahayana Mabéparinirvanasitra had 
not been accepted by Buddhist communities at least by the beginning of the fifth century. Cf. Shimoda 
1993: xxv-xxvi; do. 1997: 157-158. 

” ‘This explication is not without difficulties, as we may expect *icchantaka instead of icchantika, to 
have derived from icchant- plus -ka (cf. BHSD, s.v. tisthantika, BHSG § 22.29). 


” iccha (“assertion, claim”) + anta (pleonastic; cf. DP, s.v. anta') + ika (suffix) > *icchantika > 


tcchantika (“someone who claims, maintains”). Cf. n. 33. 

* There might be a word-play on the meanings of “claims” and “desires” of icchati (dod pa) in the 
above-quoted sentence from the Mahayana Mabaparinirvanasttra: “An icchantika — who is blind, solitary 
and claims to be an Arhat — desires to go on the great, endless way. (He) claims to be a compassionate 
Arhat, and desires to refute the Vaipulya.” (‘dod chen pa long ba gcig bu dgra bcom pa yin par ‘dod pa ni lam mi 
zad pa chen por gro ‘dod do // byams pa dang Idan pa’i dgra beom pa yin par ‘dod la shin du (v.J. tu) rgyas pa sun 
dbyung bar ‘dod de /). 

** Cf. the above-cited third example from the Abbidbarmakosabbasya. 

© Cf. the above-quoted sentence: “(When) a wilderness dweller, ... claims to be an Arhat, he looks 
like an Arhat also looks like a Mahasattva.” (dgon pa pa ... dgra bcom pa yin par "dod pa gang yin pa de la dgra 
beom pa dang ‘dra bar bita zbing sems can chen po dang “dra bar Ita ste). 
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unorthodox. That is what was meant by the word “rejection” (pratiksepa; Tib. spong ba, 
HEB). If a simple, common monk rejects a new theory, his voice may not reach anybody. 
Being rejected and condemned by none other than the authorities of the Buddhist 
communities, those who advocated new ideas and their followers must have faced a 
crisis. Then, they may have condemned the authoritative monks repeatedly as being 
“arrogant,” “evil” and “irredeemable,” as well as calling them, in a derogatory term, 
icchantika (“one who claims [to be an authority]”) in the newly-added chapters of the 
Mahaparinirvanasitra.* However, if one looks at the descriptions cited above from a 
different point of view, those monks, who were condemned as icchantikas in the “Sutra,” 
might have been respected conservative monks who stayed with the traditional (Mahayana) 
Buddhist teachings, while opposing new ideas concerning Buddhahood. ‘They might 
have been so-called “fundamentalists” but never “evil monks.” 

Those, who composed the later stratum of the Mahayana Mabdaparinirvanasitra, 
were probably the first to label those monks, who did not approve of the eternity of the 
Tathagata and the tathagatagarbha theory, as icchantikas. Following in the wake of the 
Mahaparinirvanasitra, the composers of later Buddhist texts, putting forth the same 
tathagatagarbba theory, continued to condemn those who did not approve of their theory, 
regarding them as icchantika.” Claiming that their texts were part of the “true Mahayana” 
tradition, the former condemned the latter as rejecters of the “Mahayana” teachings. 

However, much later, the word icchantika seems to have come to be interpreted, 
not as meaning “one who claims” but “one who desires (transmigration).” This is clearly 
seen in the Ratnagotravibhaga®: 

p. 28, |. 14f. ye ndpi samsaram icchanti yathécchantika (“They are not seeking for the 
Phenomenal Life as the Icchantikas do, ...”" 

p. 29, L. 1f. tatra ye satu bhavabbilasina icchantikas tanniyatipatita ihadharmika evécyante 
mithyatvaniyatab sattvarasir iti (“And here, those people who cling to this worldly 
life, i.e. the Icchantikas and those who, though belonging to this Our Religion, 
have definitely fallen into the former’s way are called the group of people who 
confirm in the wrong way.”)” 

p. 31, 1. 8£. tatra mahadyanadharmapratibatanam icchantikanam asucisampsarabbirati- 
viparyayena  bodhisattvanam — mahayanadbarmadhimuktibhavanayab Subba- 


7 Shimoda posits three stages (Group 1, Group 2-1 and Group 2-2) in the present Mahayana 
Mabaparinirvanasitra (Shimoda 1997: 13f. [in English]; 163f. [in Japanese]). 

*® According to Shimoda (1997: 27 [in English]; 363f. [in Japanese]), “The icchantika may be 
assumed to be foreign to Group | and essential to Group 2, for the term appears only once in Group 1, 
(where it] must be a later addition, but more than fifty times in Group 2" 

® Cf. Mochizuki 1988: 465f., where the author quotes sentences containing icchantika from the 
Angulimaltya-, Buddhanama-sitra etc. 

© The Ratnagotravibbaga Mabayanottaratantrasastra, ed. by E. H. Johnston, Patna 1950 : Bihar 
Research Society. 

* Cf. Takasaki 1966: 204. 


62 


op. cit., p. 205. 
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paramitédhigamah phalam drastavyam (“Here, being opposite to the taking of 


delight in the ‘impure’ Phenomenal Life by the Icchantikas who have hatred 


against the Doctrine of Great Vehicle, it should be understood that the acquisition 

of the Supreme Purity is the result of ‘Practice of the Faith in the Doctrine of 

Great Vehicle’ by the Bodhisattvas.”)” 
The shift in meanings of the word icchantika from “one who claims” to “one who desires 
(transmigration),”™ may indicate the actual disappearance of those, who had disapproved 
of the tathagatagarbha theory, at least from the vicinity. It may further suggest that 
followers of the theory might have increased in number, making them much more 
self-confident of their theory; or that the theory itself might have come to be fully 
recognised as a genuine Mahayana teaching. 
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